
P a g e  1 | 11  --  GLOBAL ACTIVISM AS THE CHAPTER APOSTOLATE? 

 

 

 

GLOBAL ACTIVISM AS THE CHAPTER APOSTOLATE?   
A call for dialog; review and discernment of the worldwide 2018 Third International Congress at Fatima regarding  

Peace and Justice matters; review of issues; and a process for the greater participation from the provinces and Chapters. 

 
Mr. John C. Keenan, O.P., J.D. 
Vice President, Lay Dominican Council 

  The Holy Name of Jesus (Western) Dominican Province, U.S.A. 

  
 Each Chapteri of the Lay Fraternities of St. Dominic engages in discourse with its members 

as to the Chapter apostolates, as well as each professed member’s personal apostolate.  Whether a 

personal or Chapter apostolate, we find the definition of an apostolate in the documents of Vatican 

II, in the Decree on the Apostolate of the Laity,ii promulgated by Pope Paul VI on November 18, 1965.   

It states that the purpose of an apostolate is to spread the kingdom of Christ throughout the 

world for the glory of God the Father, so that all persons may share in Christ’s redemption, that all 

may have a relationship with Christ.  “All activity of the Mystical Body [that includes the Laity] directed 

to the attainment of this goal is called the apostolate.”iii 

An apostolate is a challenge to each Chapter and its professed members, to live the life of 

Christ in accordance with His Gospel and the Rule in the charism of St. Dominic.  It is a great and 

solemn adventure for devout lay people, to live in accord with the Gospel, as it gives life to their work, 

whose apostolate defends the rights of the Church and resistance to heresy with vigor.iv 

As Christians and as professed members of the lay Fraternities, our work in this world reflects 

our Faith.  At the local fraternity level, the choice of an apostolate varies upon the need for faithful 

action and depending on whether it involves the family, the parish, the community, and country.  A 

new type of apostolate was introduced at the 2018 decennial Fatima Congress asking the lay 

Dominicans to engage in a type of global activism that inducts the provincial and local lay chapters 

into a world-wide organized active network ostensibly for the work of justice. The term “activism” 

has been defined as “the policy or action of using vigorous campaigning to bring about political or 

social change.”v  

As a result of this effort, a controversy arises as to whether this global-level active network is 

biblical, practical, accords with the Rule of the Dominican Laity, and whether it is the best use of the 

individual lay Dominican and each chapter’s time, energy, and intelligence in the effort to bring justice 

to the world.  

I. Summary 

At the 2018 Fatima Congress the Lay Fraternities of St. Dominic was encouraged to engage 

in a worldwide active network in activities at the United Nations and other activism at the global level, 

by contacting the local Chapters or fraternities as to issues at the global level.  This included the ICLDF 

activating local Chapters about the issues and engagement at the global level.  
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Recognizing this as a new approach to a Chapter apostolate, the challenge here is to examine 

the wisdom of this approach, whether it is a distraction from fraternity and provincial efforts, and the 

logistical, practical, and the proper approach to the issues.  In picking up this challenge, this Paper 

reviews one of the publications submitted to the members of the Fatima Congress about a global 

active network from the Chapter level to the international level, recommending certain topics and 

issues.   

The Paper engages noteworthy approaches to types of vital issues key to the progress of 

humankind, and the development of peoples.  If local Chapters are to be engaged, it need not be a 

top-down procedure; but the method of choosing which global issues to engage in a global active 

network is best served when it conforms to the subsidiarity and democratic tradition of the Order—

establishing a procedure to first consult with and create a decision-making process at the Chapter and 

provincial levels.  

In all, this Paper represents the good will and need for consultation and dialog among the 

various venues of the laity in the Order of Preachers; to figure the best way to deal with the issues 

raised at the Fatima Congress consistent with the Gospel and the Catholic Faith.  

II. 2018 Fatima Congress and the Activist.  

The Dominican lay Fraternities gathered at its worldwide Third International Congress at 

Fatima, Portugal in 2018 (hereinafter “Congress”).vi At the Congress several commissions were 

formed among attendees on various subjects, from communication and finances to the Church and 

the Dominican Family.  The subject of this section focuses on one report of the Commission on Peace 

& Justice and Care of Creation (hereinafter “Peace & Justice Commission”) presented by Mr. Duncan 

MacLaren, O.P. (hereinafter “MacLaren”)vii   

He served on the Peace and Justice Commission at the 2018 Congress, and submitted a paper 

presumptively entitled A Dominican View of Integral Human Development: The Agenda for the Laityviii 

(hereinafter “Paper”).  The Paper is one report of the “Acts of Congress” which can be found at this 

LINK. Included in the “Acts of Congress” is a report entitled “Proposals of the Congress”, which 

can also be found at the above-referenced link.   

The goal here is not to question the good will or character of author of the foregoing Paper, 

but examine the basis for, reasoning and objective of facilitating the Lay Dominicans to engage in a 

global-level type of activism.  

In his Paper, Mr. MacLaren presents an analogy that is a bit of a stretch, equating that the 

current need to “work to change the economic, social and political structures that cause poverty and 

marginalization…,” as the “modern manifestation of St. Dominic’s selling his books to feed 

people[.]”ix  The latter, St. Dominic’s gesture, is clearly an act of biblical generosity and charity.  The 

earlier proposes a social and political effort to change structures, driven by a political agenda, that 

involves political and social activists, international statecraft, and international nongovernmental 

organizations (hereinafter “NGO”).   

https://d2y1pz2y630308.cloudfront.net/23112/documents/2021/8/ACTS%20OF%20THE%203rd%20International%20CONGRESS%202018.pdf
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MacLaren summarizes his modern activist style by averring that, “[t]oday’s Good Samaritan is 

a political lobbyist for justice.”x   

Thereafter, MacLaren cites and embellishes a source; and references what he calls a “distinct, 

Gospel-based methodology” called the “pastoral spiral.”  This includes examining the injustice, the 

causes, and consequences of injustice, and “to discern our response in the light of the Gospel and 

Church social teaching” and carefully plan, execute, and evaluate the effort.  He cited two examples 

and noted agreeably that the encounter with the poor “changed us, took us to the depths of our 

compassion and strengthened our commitment to the preferential treatment for the poor….”xi   

MacLaren highlighted the Holy Father’s new Dicastery for Promoting Integral Human 

Development (hereinafter “Dicastery”), noting that the focus of development covered not only 

economic realities but all life, and aim to maintain the dignity of the human person in every 

circumstances.xii  Pope Francis noted on occasion of the 50th Anniversary of Pope Paul VI’s encyclical 

entitled, Populorum Progressio that the term “Integral Human Development” (hereinafter “IHD”) can 

be concisely said to be “development of each man and of the whole man.”xiii   

MacLaren made a commendable point in the Paper, where he proposes that the poor “should 

be the subject of their own development, incorporating their cultural and religious values and allowing 

them to be, the agents of their own destiny.”xiv Taken from a view of individual freedom, economic 

and political freedom, respect for the natural law, personal responsibility, solidarity, subsidiarity, 

human rights, property rights and human rights, MacLaren’s point is well made; as this phrase could 

be taken as a starting point for the integral development of people via political and economic freedom. 

Yet, in view of the remainder of his Paper, MacLaren does not come from this perspective. 

In taking a different course, the Paper notes as Christians we have our personal hopes, fears, 

and temptations, not only with regard to other people “but also the larger global issues.xv MacLaren 

noted that the “big issues of [IHD], being an interdependent world, are intimately linked to the way 

we live, vote and build up society, and that we are co-responsible for the social sinsxvi that beset our planet. We 

should not just relegate them to the prayers of the faithful.”xvii 

Unsurprisingly, the Paper turns next to the United Nations (hereinafter “U.N.”) as part of the 

solution.  He cites the Dominican leadership at the U.N. in Geneva, that includes the “information, 

agendas and networks which will enable us to tackle these issues at the international level as the 

Dominican family.”xviii  He realizes the U.N. is not perfect but proposes it is the sole international 

secular “moral” voice “we have to act for justice and peace in our world.”xix MacLaren notes that the 

Dominican Order is international and founded on a grassroots level with, “active networks which can 

make the voices of those who have no voice heard all the louder so that a bit more justice may enter 

our world.  All it takes from us is passion to start, passion to analyze and discern, and passion to act.”xx  

One must ask what and where are these “active networks” mentioned in the Paper. Chapters? 

Fraternities? Lay provincial councils? 
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Two possibilities for “collective action” are offered by MacLaren involving the Dominicans 

around the world.  One includes involvement in the Democratic Republic of Congo, and the second 

involves the U.N.’s Sustainable Development Goals for 2030 (hereinafter “SDGs”).   

MacLaren contrasts the market economy with the poor and marginalized when declaring, 

“where the poor and marginalized are empowered and participate in deciding how they and their 

community should spearhead their own idea of what ‘being developed’ means as opposed to the 

western model so tainted by neo-liberal capitalism[.]”xxi  The oddity of this statement is that when men 

and women enjoy a free society, a system grounded on the rule of law, and political freedom alongside 

a free market, the economy will create wealth and distribute it among the poor and marginalized 

empowering “their own development, incorporating their cultural and religious values and allowing 

them to be, the agents of their own destiny.” 

MacLaren concludes the Paper with a passionate plea for global action to transform our world, 

so “that everyone, but especially the poor, may flourish.”  Any person of good will can rightly agree 

with this conclusion but is a subject matter for reasoned debate as to the best method of assuring that 

the poor may flourish. 

The “Proposals of the Congress.” Among the “Proposals of the Congress”, the various 

commissions made various proposals, including some suggestions from the Government Rules and 

General Declarations Commission: 

A. “In order to assist the [International Council of Lay Dominican Fraternities (hereinafter 

“ICLDF”)] fulfil its mission statement we recommend that each Provincial 

Council/Vicariate annually submits before 31 May to the ICLDF and the Regional Council 

a report containing the following information; [sic] Name and location of fraternities, 

number of members and the stage in their profession within the fraternity, activities for 

the year, contact person with email address and telephone number.”  

B. “[T]hat the provincial council promote an increased awareness of the importance done by 

the ICLDF and the Regional Councils with the aim of improving communication with, 

and support of these councils and thus helping all Fraternities to work together as one 

body.  The knowledge of these structures must be included as part of formation.” 

The Justice, Peace and Care of Creation Commission proposed, among other items,  

A. ‘That each local [chapter] shall have a clearly defined contact person responsible for 

communication and activity on issues of Justice and Peace[;] … 

B. “That it is necessary to have a means of communication related to Justice and Peace 

between local, national and international levels of the Dominican laity and with the 

Dominican Family[;] … 

C. “That every level of Dominican Laity in addition to the local fraternity (e.g. 

provincial/national, regional, international) include an identifiable Justice, Peace and Care 
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of Creation contact person responsible for interaction among the levels and with the 

Dominican Family[;] … 

D. “That a database of the contact people for Justice and Peace in the chapters/fraternities 

be established and maintained by the Lay Provincial Council[;]” 

E. That formation include Justice and Peace matters initially and ongoing; and that members 

be informed of the Order of Preacher’s presence at the United Nations.  

F. And, “[e]quipping Lay Dominicans with skills to engage in conflict resolution, peace-

building and combatting injustices” activism in close collaboration with Peace and Justice 

promoters and other branches of the Order.xxii 

These proposals request submission of private information as to the local fraternities, contact 

information and unusual and personal details, which raises the question as to “why” the element of 

detail request is to be forwarded to ICLDF. 

In closing, there are commendable points made by MacLaren, and it is true that the world 

needs the Gospel in action, both in the terms of evangelization, preaching as well as charity and justice.  

Yet, upon careful review of the documents for the Fatima Congress and the effort to widely organize 

and centralize the global effort of the Dominican Order as a network, in this case, as applicable to the 

Lay Fraternities a reasonable question is necessarily asked:  Is the purpose here to create an activist cell in each 

Fraternity, focused on a certain stripe of international issues with collective action at the call of the ICLDF or other 

central effort? 

III. The United Nations. 

MacLaren identified the Dominican leadership at the U.N. (un.op.org) that enables the Laity 

“to tackle these issues at the international level as the Dominican Laity.”  He admits that the U.N. is 

not perfect, “but it is the only international secular moral voice we have to act for justice and peace in 

our world.”  The moniker of the U.N. as a “moral” voice is highly suspect; yet if the U.N.’s ultimate 

function is to maintain open channels of communication between people, institutions, NGOs, and 

member states, that can be an instrument of good.xxiii  

A. The O.P. at the U.N. 

 

The Dominicans for Justice and Peace (hereinafter “DJP”) is an NGO that represents the 

Order of Preachers at the U.N., identifying itself as,  

 

dedicated to the promotion of justice and peace in the world and to the promotion 
and protection of human rights for all. Dominicans for Justice and Peace hopes to 
contribute to the ongoing promotion of social justice and protection against human 
rights violations worldwide. Through its advocacy, training and academic engagement 
programmes, Dominicans for Justice and Peace aims at liaising with members of the 
Dominican Family worldwide, encouraging them and increasing their capacity to 
advocate for the promotion and protection of human rights at the international level. 
(See, un.op.org).   
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A review of the website (un.op.org) reveals that the DPJ is engaged at the U.N. with a focus 

on various issues at three separate locations, including Vienna, Geneva, and Nairobi.  At Vienna, their 

work focuses on countering human trafficking, prison reform, countering forest and wildlife crime, 

and education for justice.  At Geneva, the focus is the U.N.’s Human Rights Council and constituent 

factors, including the monitoring of treaties and state relative to human rights.  In Nairobi, Kenya, the 

Dominicans are involved in the U.N.’s Environmental Assembly that contributed to the 2030 U.N. 

Sustainable Development Goals.  (See, https://sdgs.un.org/goals).  The website also identifies one of 

DJP’s themes as work on “environmental justice.”  

There are issues and movements that the Order of Preachers should engage at the U.N.  

Among these include fundamental universal principles applicable to all of humanity for “the 

promotion and protection of human rights at the international level.”   

What is recommended by the Fatima Congress betrays an activist standard, to advance a model 

formation program that develops Fraternity members—upon a call from Dominican leaders to key 

chapter contacts—to engage in global political and social activism on chosen issues. 

IV. Practical and Policy Difficulties.  The Pillar of Truth. 

There are serious questions with the approach discussed immediately above.  

The first difficulty is temporal. Time is limited. From a practical view, each Chapter (or 

Fraternity) has its own structure that accords with the Rule and the provincial directory, involving 

formation of faith and the Pillars of Dominican Life.  Most often the Chapter meets once a month, 

for only a few hours at a time, guided by a Chapter council, striving to maintain faithful priorities: to 

honor God in life, at Holy Mass and living a pious life in accord with the Rule; to uplift marriage and 

to raise children; to build faith and hope; to work in the marketplace; to serve others in the spiritual 

and temporal works of mercy; and to engage in fellowship with the faithful generally and Chapter 

members particularly. 

The second difficulty differs but is related to the first.  Is it the practical or proper role of the 

Laity to engage in the global issues chiefly advocated by the Fatima Congress, the ICLDF or other 

constituent body of the Order of Preachers in general or the Laity in particular?  Local chapters may 

not have the time, the resources, the will, the understanding, or the means to engage in the global 

perspective. From a practical view the focus may properly be local rather than global: to love God, 

your spouse and raise your family morally and fittingly.  It was Pope Pius XI, on June 29, 1921, the 

occasion of the seventh centenary of the passing of St. Dominic, said, “History tells, too, how when 

[St. Dominic] was training his first followers to Christian perfection, Dominic thought of gathering 

from pious and devout lay people a certain sacred militia which would defend the rights of the Church 

and resist heresy with vigor. Hence arose the Third Order of the Dominicans which, spreading among 
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lay people the institute of a more perfect life, was to be a truly great ornament and defense to the 

Church.”xxiv 

Another difficulty involves the social, economic, and political issues.  As noted above, DJP’s 

dedication to promoting and protection of human rights at the international level is highly 

commendable; yet the issues engaged reveals a progressive policy or partisanship approach that does 

not meet or exceed the clarity of the moral and social doctrine of the Catholic Church—doctrines that 

cannot be divorced from each other when seeking justice and peace. 

If the Order is to participate globally, especially as a religious institution, it should engage peace 

and justice issues that involve the moral doctrine of the Catholic Church, including the respect for 

and adherence to the natural law; issues of human life, its dignity and the right to life from conception 

to natural death, birth control, and population control; marriage and family life, and the biblical 

concept of marriage; sexual morality, homosexuality, and gender ideology, among others; religious 

freedom and the duties of government; and among others, economic and political freedom.  

For example, the DJP does not address the issue of abortion, an unprecedented historical 

holocaust of the most innocent persons among us, children in the womb.  Its practice is so pervasive 

and permitted globally that it cannot evade the very eye and justice of Almighty God.  Too many 

leaders world-wide have abandoned children in the womb.  The assertive or passive advocacy of 

abortion by the progressive arm of the peace and justice movement is an epic scandal. 

As Pope John Paul II said, “If you want peace, work for justice.  If you want justice, defend 

life. If you want life, embrace truth.”  The fundamental embrace of truth is key to softening human 

hearts about the unborn, which is key to the preservation and perfection of human society, justice and 

life itself. It will open the hearts of the many to the poor. Despite the practice of abortion as a 

fundamental injustice against human life, the DJP dodges the first step to peace and justice on this 

earth: working and advocating for and protecting the unborn children. 

In his encyclical Centesimus Annus (1991),xxv Pope John Paul II reflected on the “lively 

attention” the modern world gives to human rights. Every right enjoyed by humanity is hinged to the 

premier right we all enjoy by nature: the right to life, born and unborn, young and old, incapacitated, 

disabled, etc. For over a generation, the abortion mentality has poisoned our family life and our 

national and international debates, causing a deep divide in our political, religious, and cultural 

institutions. Its caustic rationale has destroyed logical thinking, abandoned truth and right order in 

pursuing the common good. It violates the natural law despite its legal sanction. The legal killing of 

innocent persons has a consequence. This recurrent crime against innocent persons has hardened the 

collective heart of our Nation and world, has created a social tolerance for other wrongs and crimes, 

and has set us free from the safe harbor of truth and justice. All of the good sought through social 

justice work is for naught unless we first pursue the legal and actual protection of the most innocent 
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persons among us. To change the culture mindset about abortion is the forerunner in working for and 

actually achieving peace and justice. 

The efficacy of the Dominican leadership to organize a global “active network” to liaise with 

Lay Dominicans about the promotion and protection of human rights is firmly dependent on the 

work to ensure the primary human right, the right to life.   

Another example of an issue that needs consideration involves human freedom and respect 

for the poor, inclusive of economic and political freedom.  The progressive movement often focuses 

on “social justice” and favors government intervention and action to resolve social issues, e.g., using 

the state as a means to redistribute wealth to eliminate poverty and create equity in the possession of 

goods and money. 

Government solutions do not always work, and excesses abound.  It is given that the Gospel 

and the Catechism of the Catholic Church states that Christians and Catholics must care for the poor 

and work for the common good. The Church also teaches that talents may vary among persons, where 

the diversity of peoples, their talents and material goods, “encourage and often oblige persons to 

practice generosity, kindness, and sharing of goods; they foster the mutual enrichment of cultures.”  

Catechism of the Catholic Church 1937 (hereinafter “CCC”).   

As to social justice, society ensures it when “it provides the conditions that allow associations 

or individuals to obtain what is their due, according to their nature and their vocation.  Social justice 

is linked to the common good and exercise of authority.”  CCC 1928.  Social justice is not a code 

phrase for income redistribution or a massive welfare state.  John Paul II states in Centesimus Annus, 

that the social welfare state intervenes directly in human affairs depriving society of responsibility, 

supplants solidarity and subsidiarity, with a “loss of human energies and an inordinate increase of 

public agencies, which are dominated more by bureaucratic ways of thinking than by concern for 

serving their clients, and which are accompanied by an enormous increase in spending.”  Centesimus 

Annus, para 48.  Social justice also seeks the right ordering of society and maintaining human actions 

that comply with the natural law; and raises the inherent dignity at every phase of human existence. 

In the encyclicals Rerum Novarum (1891) authored by Pope Leo XII, and in Centesimus Annus 

(1991) by John Paul II, the Church rejected state collectivist economic models including socialism and 

communism as contrary to the natural law and the rights of humankind. Rerum Novarum, para. 15.  The 

Church upholds the right to private property under the natural law, stating prophetically that to 

alleviate the poor condition of the human masses, it must be established that the right to own private 

property is inviolable.  Rerum Novarum, para. 15.  

The market economy can be a good, creating wealth that is naturally expanded and distributed 

across the social levels, that secures and upholds the dignity and freedom of people and families.  The 

market economy, or otherwise known as capitalism, is addressed by John Paul II in Centesimus Annus, 
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where he asks, with the demise of communism and socialism of his time, “capitalism should be the 

goal of the countries now making efforts to rebuild their economy and society? Centesimus Annus, para. 

42. 

The Pope answered, “If by ‘capitalism’ is meant an economic system which recognizes the 

fundamental and positive role of business, the market, private property and the resulting responsibility 

for the means of production, as well as free human creativity in the economic sector, then the answer 

is certainly in the affirmative, even though it would perhaps be more appropriate to speak of a 

‘business economy’, ‘market economy’ or simply ‘free economy.’”  Id., para. 42. 

Without holding back, the Pope clarified, “if by ‘capitalism’ is meant a system in which 

freedom in the economic sector is not circumscribed within a strong judicial framework which places 

it in the service of human freedom in its totality, and which sees it as a particular aspect of that 

freedom, the core of which is ethical and religious, then the reply is certainly negative.” Id.   

He offers the clarity of what the Church offers: “her social teaching as an indispensable and 

ideal orientation[ that] recognizes the positive value of the market and of enterprise, but which at the 

same time points out that these need to be oriented towards the common good.” Id., para. 43. 

John Paul II comments on the function of profit in a market economy, noting that “The 

Church acknowledges the legitimate role of profit as an indication that a business is functioning well. 

When a firm makes a profit, this means that productive factors have been properly employed and 

corresponding human needs have been duly satisfied.”  Id, para. 35. (italics original). 

As the foregoing notes, the market economy where guided under the rule of law, can aid a 

people, especially the poor, to participate in the creation of, and distribution of wealth in a free 

economy. The society should protect the chronic poor, unemployable, the disabled, and the 

disenfranchised.  Further, experience proves that justice can be secured in a free society with a 

vigorously independent judiciary under a constitutional system.  The poor and disenfranchised can be 

provided for, in all aspects of IHD, in a society that is grounded on a constitutional system of limited 

government and subsidiarity based on the rule of law; that protects human rights, liberty and property; 

with economic and political freedom, that accords with the natural law; and with the free association 

of people and groups.  

V. An Alternative Perspective. Top-Down Procedure. A Decision-Making 

Process. Conclusion. 

The foregoing discussion offers a reasonable alternate perspective of the issues confronting 

the world, and the need for justice and peace that is grounded on the Catholic Faith.  Further 

meaningful discussion is necessary as to the wisdom of establishing a global active network of chapters 

and lay provincial council, interprovincial councils and the ICLDF; however, if such a link and 
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network between the local and the global is to be rendered the issues and problems raised should be 

well grounded on the moral and social doctrine of the Catholic Church.   

The Fatima Congress documents reveal a top-down process that decides the agenda and 

initiates the issues the lay Dominican “active network” will engage at the global level.  It commences 

with the ICLDF and constituent bodies.  The top-down approach reveals one irony: that the lay 

branch of the Order of Preachers is governed through a representative democracy process, in 

cooperation with the Holy Spirit, that recognizes the principle of subsidiarity that each lay fraternity 

is under the jurisdiction of the Order but enjoy the “autonomy proper to the laity, by which they may 

govern themselves.”  See, Rule, para. 18. 

Who decides the issue(s)?  A Decision-Making Process Established as to Issues and 

the Decennial Congress. Grounded on the common good and the Order’s tradition and statutes; a 

set of bylaws or charter, or other subsidiary writing must be promulgated that establishes a decision-

making process commencing at the chapter or fraternity level, then to the provincial level, and through the echelons 

as to which issue or set of issues are to be engaged at the global active network.xxvi  

In conclusion, it is important to take a step back and consider the spiritual purpose and role 

of the Lay Fraternities of St. Dominic.  

 
i  The term “chapter” as used in this article is interchangeable with the term “fraternity.”  
ii       Apostolicam Actuositatem, Para. 2.  
https://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decree_19651118_apostolicam-
actuositatem_en.html  (Accessed August 24, 2021).  
iii       Id.  
iv       Fausto Appentente Die, No. 8; Pope Pius XI (June 29, 1921).  
https://www.papalencyclicals.net/ben15/b15fadie.htm (Accessed August 26, 2021).  
v  From a biblical view, while Our Lord raised issues that challenge the social presumptions of the day, He evaded 
political solutions to social problems, as when the people wanted to make Him king.  See, John 6:15.   
vi  The plan is to hold the worldwide Congress every 10 years. The Western Dominican Province sent two delegates 
to the Congress: Denise Harvey, president of the Lay Provincial Council and Mike Harvey, Dominican lay interprovincial 
council (hereinafter “DLIPC”) representative.   
vii    A Scottish Lay Dominican from Glasgow, Scotland, member of the International Dominican Commission for 
Justice and Peace, and attendee at the decennial 2018 Fatima Congress. 
viii        A Dominican View of Integral Human Development: The Agenda for the Laity (hereinafter “Paper”). The Paper would be 
more accurately titled, “One Dominican’s View on Integral Human Development: A Proposed Agenda for the Laity.” 
The cited document can be found at https://dominicanidaho.org/order-of-preachers-worldwide-provincial (accessed 
August 13, 2021).   
ix       Paper, p. 39. 
x       Id.  It is a wrong analogy to compare a modern “political lobbyist for justice” with the proverb of the Good 
Samaritan. 
xi      Paper, p. 40. 
xii        Id. 
xiii      “Address of His Holy Father to the Participants in the Conference Organized by the Dicastery for Promoting 
Integral Human Development, Marking the 50th Anniversary of the Encyclical Populorum Progressio.”  Pope Francis (April 
4, 2017).  

https://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decree_19651118_apostolicam-actuositatem_en.html
https://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decree_19651118_apostolicam-actuositatem_en.html
https://www.papalencyclicals.net/ben15/b15fadie.htm
https://dominicanidaho.org/order-of-preachers-worldwide-provincial
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https://www.vatican.va/content/francesco/en/speeches/2017/april/documents/papa-francesco_20170404_convegno-
populorum-progressio.html (Accessed August 19, 2021).   
xiv  Paper, p. 41 
xv        Id. 
xvi         In accordance with the Catechism of the Catholic Church (hereinafter CCC), “Sin is a personal act.  Moreover, we 
have a responsibility for the sins committed by others when we cooperate in them[.]”  CCC 1868.  “Thus sin makes men 
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